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Abstract

Imalah is one of the forms of variation in Qur’anic recitation (qira’at), characterized by
the inclination of the fathah or alif sound toward the sound of ya’. This phenomenon is
not only related to the phonological aspects of the Arabic language but is also closely
connected to the transmission and narration of qira’at. This study aims to explain the
definition of imalah, the linguistic factors underlying its occurrence, and the relationship
between linguistic rules and the transmission of gira’at in determining imalah recitations.
This study employs a library research method by referring to sources on Qur’anic
recitation and ‘Ulum al-Qur’an, particularly Al-Itqan fi ‘Ulum al-Qur’an by Jalaluddin
al-Suyuti and other supporting literature. The results show that imalah is influenced by
several linguistic factors, including the origin of alif from ya’, the influence of kasrah, and
phonetic harmony at the end of verses. Although linguistic rules can be used to explain
the characteristics and reasons for the occurrence of imalah, the acceptability of a
particular recitation ultimately depends on an authentic qira’at transmission. Therefore,
linguistic rules function as a means of understanding the phenomenon of imalah, while
transmission serves as the primary basis for establishing Qur’anic recitation.

Keywords: Imalah, Qira’at, Linguistic Rules, Transmission, Arabic Phonology.
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A. Introduction

The uniqueness of the Qur’an is reflected not only in the beauty of its language
and the structure of its verses but also in the diversity of its recitations, known as Qira’at.
Qira’at refers to the various forms of Qur’anic recitation transmitted from the Qira’at
Imams through chains of transmission originating from the Prophet Muhammad (peace
be upon him). These variations can be found in several aspects of pronunciation, such as
phonetics, morphology, and pronunciation characteristics, while remaining within the

framework of Qur’anic recitation established through authentic transmission.

One form of variation in Qur’anic recitation found in the science of Qira’at is
Imalah. In general, the term imalah refers to the pronunciation of the fathah sound with a
tendency toward kasrah, and the alif sound with a tendency toward ya’. This recitation
produces a distinctive sound that differs from ordinary pronunciation. It is not applied to
all words in the Qur’an, but only to certain words according to the rules and transmission

traditions of the Qira’at Imams.

In addition to its connection with the aspects of Qira’at, the imalah recitation is
also related to the characteristics of the Arabic language, such as nahwu (syntax), sharaf
(morphology), and phonology, which can provide an understanding of the phonetic
characteristics of a particular word. However, in determining a Qur’anic recitation,
linguistic principles cannot be considered the sole basis, because Qira’at is primarily
founded on transmitted traditions (riwayat) that have been passed down through

established chains of transmission.

Discussions of Qira’at and Imalah have been presented in various classical and
contemporary sources. One of these is Al-Itqan fi ‘Ulum al-Qur’an by Imam al-Suyuthi,
which provides information on various aspects of Qur’anic sciences (Ulum al-Qur’an),
including discussions related to Qira’at. Nevertheless, the study of linguistic principles

and Qira’at traditions in Imalah recitation still requires further development.

This study examines the interaction between linguistic principles and Qira’at
traditions in Imalah recitation by identifying the forms of Imalah, tracing the relevant
Qira’at traditions, and analyzing their linguistic aspects. This study is expected to provide
a clearer understanding of the relationship between linguistic principles and Qira’at

traditions in Qur’anic studies.
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B. Methods

This study employs a qualitative approach using library research as its research
method. This method was chosen because the research data were obtained
entirely through the examination and analysis of various written sources related
to the relationship between linguistic principles and qira’at traditions in the
recitation of imalah. The qualitative approach is applied to gain a deeper
understanding of the relationship between linguistic aspects and qira’at
traditions based on relevant sources. The research data are derived from primary
and secondary sources. The primary sources include the Qur’anic sciences book
Al-Itgan by Imam al-Suyuthi, which discusses various traditions concerning the
recitation of imalah, as well as Qur'anic verses related to this phenomenon.
Meanwhile, the secondary sources consist of books, scholarly articles, and

previous studies that support the discussion.

C. Body of the article

1. Definition of Imalah

a. Al-Imalah Linguistically, imalah means to incline or lean toward one side, while
technically it refers to a sound between alif and ya’. In this sense, imalah is known

as al-imalah al-kubra (major imalah).

b. At-Taqlil At-taqlil refers to a recitation between fath and imalah. In this sense, it
is known as al-imalah al-sughra (minor imalah) or bayna bayn (an intermediate
pronunciation). In the book Sharh al-Shatibiyyah by ‘Abd al-Fattah al-Qadi, it is
explained as follows:

O Ons G ansi g (5 Sl A LY 5 idl) G s cpudadll G L (5 jaal) ALY

In pronouncing the faqlil recitation, accuracy cannot be achieved without learning
directly from or receiving falaqqi from a qualified teacher. This is especially important
because such a lahjah (dialectal feature) is not found in the Indonesian language. To ensure
accuracy in pronouncing taqlil, an example can be found in the murattal recitation
according to the Warsh transmission by Shaykh Mahmud Khalil al-Husari, specifically in
the ra’ of the word ) 3%in verse 14 of Starat Had. By listening to two recordings of Shaykh
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Mahmud Khalil al-Husarf reciting ») )3saccording to the Hafs and Warsh transmissions,
one can distinguish between the imalah and taqlil recitations.!

Continuing the mapping of the linguistic aspects discussed in the previous chapter,
the analysis now turns to the riwayah (transmission) perspective. Through the thought of
Imam al-Suyut1 in Al-Itqan, the rule of imalah is understood as a rule of tajwid that modifies
the sound of the letter alif, inclining it toward ya’, without a sukiin sound, when it occurs
with certain letters. According to the explanation in A/-Itgan, the extent to which this
recitation is applied is not uniform.

The imalah recitation is a form of fusha (classical Arabic) that is considered
authentic based on its established chains of transmission (sanad) and mutawatir narrations,
indicating that the Qur’an was revealed in this dialect. In contrast, fath is a dialect used
predominantly by the inhabitants of Najd, particularly the Bani Tamim, Asad, and Qays
tribes. Among the Seven Imams of Qira’at, those who employ imalah in their recitations

can be classified into five categories:

a. Does not employ imalah in the Qur’an: Ibn Kathir.

b. Employs imdlah only to a limited extent: Qaliin, Ibn ‘Amir, and ‘Asim.

c. Makes the greatest use of faqglil: Warsh. In fact, he does not employ imalah except
on the ha’ in the word Taha (k).

d. Makes relatively equal use of taglil and imalah: Abi ‘Amr.

e. Makes the greatest use of imalah: Hamzah and al-Kisa’1.2

There are two causes of imalah: the presence of ya’ and the presence of a kasrah
vowel. Imalah due to ya’ occurs in an alif that is written in the mushaf as ya’, as well as in
an alif that originates from ya’. As for imalah due to kasrah, the rules governing the
recitation of imalah according to the Seven Imams of Qira’at are explained below, as

presented in al-Shatibiyyah.

I.  The Origin of the Letter Ya’

! Ahmad Fathoni, kaidah Qira'at tujuh menurut Thariq asy-syathibiyyah, Jilid 1 (Jakarta yayasan Bengkel Metode
Maisura, 2022, h. 6

2 Miskat S. Inaku dan Ibnu Rawandhi N. Hula, "Bacaan Unik Dalam Al-Qur'an perspektif I'jaz Lughowi", Assuthur:
Jurnal pendidikan Bahasa Arab, Vol. 1 No. 2 (Desember 2022), hlm. 63.
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II.

I1I.

Transmissions from the Perspective of Imam al-Suyutt

When an alif originally derives from ya’, its pronunciation is inclined toward ya’ to

indicate the original form of the letter, as in the word s% whose original form is
The Influence of the Kasrah Vowel

The presence of a kasrah vowel, whether before or after the alif, causes the position
of the tongue to rise, thereby naturally inclining the fathah sound toward the ya’

sound. An example of its application can be found in the word ale.
Phonetic Harmony (Munasabah)

Imalah is also employed to create phonetic harmony between the endings of verses

(fawasil). This pattern can be clearly observed in Siirah al-Duha, as in the words
~alzand (A’

According to Imam al-Suyuti in his book A/-Itqan fi ‘Ulim al-Qur’an, he quoted

Imam Ibn al-JazarT as stating that there are twelve causes of imalah:

l.

Imalah due to a preceding kasrah Imalah caused by a preceding kasrah requires that
there be only one letter separating the kasrah from the alif, such as in the words <US

and <bsa. This separation is determined with reference to the alif.

As for a fathah that is pronounced with imdlah, there is no intervening letter between it
and the kasrah, or there are two letters between them, the first of which is sukiin, as in
bl Alternatively, both letters are pronounced with fathah, with the second being ha’,
due to its hidden nature.

As for a ya’ that occurs beforehand, it is sometimes directly connected to the alif, as in
sballand LY. At other times, it is separated from the alif by two letters, one of which
is ha’, as in L,

As for a kasrah that occurs afterward, it may either be an original kasrah, as in %\, or
one that occurs due to a particular reason, as in the expressions Ul (wand Dl 4,

As for a ya’ that occurs afterward, an example is . Likewise, there may be an

estimated kasrah, as in <ils, whose original form is <=,

* Muhammad Nurkhalik, dkk., "Imalah dan Tagqlil: Studi Qira'ah sab'ah kitab Faidhu al-Barakat", Jurnal Al-Bayan:
Jurnal Ilmu Al-Qur'an dan Hadist, Vol. 7 No. 2 (2022, hlm. 9.
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6. As for the ya’ that is implied, examples include ,.2 <2 «~33sand s Y. Indeed, the
alif in these words originally derives from a ya’ that bears a vowel, preceded by a fathah.

7. As for the kasrah that occurs due to a particular cause, this occurs in certain forms of
words, such as ¢l ¢ela «da and 1), because the fa’ al-fi‘l is pronounced with a kasrah
when it is followed by the ta’ of the subject pronoun (ta’ al-fa‘il).

8. As for the ya’ that arises as a result of imalah, examples include ) and 3G, Indeed, the
alif in these words originally derives from a waw, and therefore it is pronounced with
imalah due to the change of the alif into ya’ in the forms & (tuliya) and ¢ (ghaziya).

9. As for imalah due to the presence of another imalah, an example is the imalah recited
by al-Kisa’1 on the alif following the niin in 4V U, because the alif in 4 is pronounced
with imalah. As for 43} U, it is not pronounced with imalah because there is no cause
for it. This is why it is pronounced with imalah, as in >l

10. As for imalah due to resemblance, an example is the imalah of the alif of feminine
formation (alif al-ta’nith), as in =l as well as the alif in o s<and e, because
they resemble an alif such as that in 3=,

11. As for imalah due to frequent usage, an example is the imalah of the word w«Win three
different circumstances, as narrated by the author of the book al-Manhaj.

12. As for imalah used to distinguish between a noun and a particle, an example is the
imalah in the opening letters of the siirahs, as stated by Sibawayh: “Such as the letters
ba’ and ta’ among the letters of the alphabet, which are pronounced with imalah, just

as they are articulated, unlike the other letters, such as Yele.”

The benefit of imalah is to facilitate pronunciation or articulation. This is because
pronouncing fathah requires raising the tongue, whereas pronouncing imalah involves
lowering it. Lowering the tongue is easier for the tongue than raising it. Therefore, those

who recite with imalah incline their pronunciation accordingly.*
2. The transmission of Qira’at through riwayah and isnad

Continuing the mapping of the linguistic aspects discussed in the previous chapter,

the analysis now turns to the riwayah (transmission) perspective. Through the thought of

4 Jalal al-Din ‘Abd al-Rahman ibn Abi Bakr al-Suyuti, Al-Itqan fi ‘Ulum al-Qur’an, tahqiq Muhammad Salim
Hashim (Beirut: Dar al-Kutub al-‘Ilmiyyah, t.t.), hlm. 140
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Imam al-Suytti in 4/-Itqan, the rule of imalah is understood as a rule of tajwid that modifies
the sound of the letter alif, inclining it toward ya’, without a sukiin sound, when it occurs
with certain letters. According to the explanation in A/-Itgan, the extent to which this

recitation is applied is not uniform.

All the reciters of the Ten Qira’at (Qira’at al-‘Ashr) recite with imalah, except Ibn
Kathir, who does not use imalah on any letter in the Qur’an. The reciters who are
particularly prominent in their use of imalah are Imam Hamzah, Imam al-Kisa’1, and Imam
Khalaf.

Their transmission chains (riwayat) apply imalah to all alifs that originate from ya’,
whether in nouns or verbs. The origin of an alif derived from ya’ can be identified in two
ways:

1. In the case of a noun, its origin can be determined by converting it into the dual

form (ism al-tathniyah),
for example: 3el) = s 5l ‘Q‘éju‘ = 3l (ol = gl

2. In the case of a verb, its origin can be determined by adding the ta’ of the first-
person pronoun (ta’ al-mutakallim) or the ta’ of the second-person pronoun (¢a’
al-mukhatab),
for example:3g)siia = Eia () siae = Lz «&lA (&3la = JA ijai = 145

All alifs of feminine formation (alif al-ta nith) on the fu ‘la pattern, such as ( ¢« =S
a8 5«5 i 5); words on the fu ‘ala pattern, such as (LE_)L“j} ¢ IS 5«5 lSu); as well as words
written with ya’ in the mushaf, such as (i b ¢sie «sb). This difference in the extent to
which imalah is applied provides clear evidence that the variation in recitation methods is
part of the characteristics of differences in lahjah (dialect) among the transmitters within
the framework of the authentic Qira’at al-‘Ashr.

Although the linguistic rules support this pronunciation, the aspect of riwayah

imposes strict limitations in the form of exceptions (istithna’) on the words ( ¢le ¢ ¢S

5 Institut llmu Al-Qur’an (I1Q) Jakarta, Buku Pembelajaran Ilmu Qiro’at III (Jakarta: 11Q Jakarta, 2021), h. 16.
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S0 W «sals). None of these words are recited with imalah by the aforementioned Imams

because there is no valid talaqqi transmission that authorizes such a recitation.

Conditional variations are also recorded in the transmissions of Imam Abu ‘Amr
and Warsh, who apply imalah to the endings of all verses in eleven consecutive siirahs,
namely Taha, al-Najm, Sa’ala, al-Qiyamah, al-Nazi‘at, ‘Abasa, al-A‘la, al-Shams, al-Lay],
al-Duha, and al-‘Alaq. In addition, Abt ‘Amr applies imalah to every ra’ preceded by an
alif, such as the words (sl «cs_ml «cs s «s_S3). Furthermore, Abii ‘Amr and al-Kisa’1 apply
imalah to every alif followed by the letter ra’ at the end of a word that is read in the jarr
case, whether the alif is original or additional, such as ( ¢l ¢ Jledll ¢ Ul ¢ lall el jlas cla Jb
SV WS, The distinctive nature of these transmissions is also demonstrated by Imam
Hamzah, who applies imalah to the middle radical ( ‘ain al-fi‘l) of ten specific past-tense
verbs, namely: (0l «a cela ol @l (3l (3l «la 1) «ils), Furthermore, Imam al-
Kisa’1 has a unique transmission in which he applies imdalah to the ha’ of feminine
formation (ha’ al-ta’nith) and the letter preceding it when stopping (wagf) unconditionally
after fifteen letters, which are collectively represented in the phrase (U 253 by ) Ciiad),
Examples include: Fa’: 4 dada « Jim: 4ad ddadd s« Tha’: Lma @56 Ta%: 4 diay Zay: )0
33l Y@ dwd dpis Nin: 4 diw | B3’ 458 s Lam: 4% ALK Dhal: 3348 5e a3 Waw:

3 g yall cB}u.u'éa’ Dal: 32 «aly , Shin: e Adald , Mim: Aand c:\.A;‘)’ STn: 4wlA (Al

Meanwhile, the integration of the riwayah aspect concludes with the agreement
among the recitation scholars regarding the opening letters of the stirahs (fawatih al-suwar).
The phrase Alif Lam Ra (V) at the beginning of five stirahs is recited with imalah by the
majority of transmitters, including Imam Hamzah, al-Kisa’1, Khalaf, Abi ‘Amr, Ibn ‘Amir,

and Abi Bakr, while Warsh recites it with a sound intermediate between imalah and fath.

The Opinions of the Qur’anic Reciters Regarding the Word sU5in Sirat Fussilat
and Surat al-Isra’:

a. Qalin, Ibn Kathir, al-DiirT from Abii ‘Amr, Hisham, Hafs from ‘Asim, and Ibn
Dhakwan recite the niin and hamzah with fathah.

b. Warsh recites the hamzah in two ways: with imalah bayna bayn or with fath.

¢ Jalal al-Din ‘Abd al-Rahman ibn Abi Bakr al-Suyuti, Al-Itqan fi ‘Ulum al-Qur’an, tahqiq Muhammad Salim
Hashim (Beirut: Dar al-Kutub al-‘Ilmiyyabh, t.t.), him. 141
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c. Khallad recites the hamzah with imalah.

d. AI-SasT recites the hamzah in both Strat al-Isra’ and Siirat Fussilat in two ways,
namely with imalah or fath.

e. Shu‘bah recites the hamzah with imalah in Sirat al-Isra’ and with fath in Strat
Fussilat.

f. Khalaf and al-Kisa’1 recite the niin and hamzah with imalah in both Sirat al-Isra’

and Siurat Fussilat.”

This riwayah transmission of imalah also applies to the letters at the opening of
Strah Maryam and Siirah Taha according to Abt ‘Amr, al-Kisa’1, and Abi Bakr. Imam
Hamzah, specifically, applies imalah to Sturah Taha, but not to Siirah Maryam. The
recitation authorities who apply imalah to the letter ya’ at the beginning of Stirah Maryam
also apply imalah to the phrase Alif Lam Ra (UY), except for Abu ‘Amr in his well-known
transmission. Finally, imalah is also recorded at the beginning of Siirah Yasin, as well as
in the expressions (ush «ah «aka) and the letter kha’ in (»>) at the beginning of seven siirahs,
a reading that was also approved by Ibn Dhakwan.

On the other hand, Imam As-Suyuthi noted that the first opinion is stronger, namely
that Imalah is one of the dialects commonly used by the Arab tribes in the pre-Islamic
period. Citing the opinion of Imam Abii ‘Amr ad-Dani, he stated that Imalah is one of the
two well-known linguistic forms that were widely used among the Arabs, among whom
the Qur’an was revealed in their language (dialect). Imalah was a dialect widely used by
the inhabitants of Najd, such as the Tamim, Asad, and Qays tribes.

In line with this, Imam Jalal al-Din ‘Abd al-Rahman al-Suyiit1 quoted the opinion
of Abu Bakr al-Wasiti, who stated that there are fifty Arabic languages (dialects) found in
the Qur’an. Among them are Quraysh, Thaqif, Hawazin, Hudhayl, Kinanah, Khash‘am, al-
Khazraj, Ash‘ar, Numayr, Qays ‘Aylan, Jurhum, al-Yaman, Azd Shant’ah, Kindah,

Tamim, Himyar, Madyan, Lakhm, and others.?

7 Putri Suci Trisari, “Imalah,” makalah mata kuliah Qira’atul Qur’an (Air Molek: Sekolah Tinggi Agama Islam
Nurul Falah, 2024), h. 8.

8 Delmus Puneri Salim, "Politik Identitas dan Multikulturalisme," dalam Memotret Multikulturalisme di Kota Seribu
Gereja, ed. Yuliana Jamaluddin dan Siti Aisa (Manado: Penerbit Fakultas Ushuluddin Adab dan Dakwah TAIN
Manado, 2019), hlm. 126-127.
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3.Interaction of language rules with Qiraat history

In the discussion regarding imalah, it cannot be separated from the dynamics of
language rules with the history of the Qiraat Imams, This chapter focuses on the core of the
research: analyzing how linguistic rules and the Qira'at traditions interact. and complement

each other in establishing the rules of recitation.
So, which takes precedence: linguistic rules or the tradition of transmission?

The reading Imalah is a famous word that is spread among the fluent people of the Arab

nation, namely the residents of Najd, such as Tamim, Asad and Qais.’

In the study of Arabic phonology, this sound change results from a sound shift in
which the sounds corresponding to fathah (a) and (i) merge into (e); this occurs because

the sounds in question appear in different positions and environments. '

As for one of the conditions for accepting a Qiraat, it must be in accordance with Arabic
language rules.However, it is incorrect to say that the validity of a Qira'at depends on its
conformity with the science of Arabic grammar (Nahwu). This is because the rules of
Arabic grammar (Nahwu) formulated by humans cannot be used to determine the
authenticity or weakness of a narration. in this case the rules of language are the science of
nahwu. And the reading of Imalah is subject to the Qiraat history, not to the language rules

of the language.'!

Imalah reading is a language or variety of Qiraat in reading the Al-Qur'an which is
based on the history and sanad which are connected to the Prophet Muhammad SAW. The
rules of the Arabic language are subject to the valid Qiraat History, and linguists match or
create the rules, not the other way around. Imalah is a change of sound in Arabic whose
reason is for efficiency targets, which means changing two sounds into one sound, resulting
in the original sound seemingly disappearing and a new sound emerging—such as the

pronunciation of the (ai) sound in the word = shifting to (e), becoming "kher", and in the

? Jalal al-Din ‘Abd al-Rahman ibn Abi Bakr al-Suyuti, Al-Itqan fi ‘Ulum al-Qur’an, tahqiq Muhammad Salim
Hashim (Beirut: Dar al-Kutub al-‘Ilmiyyabh, t.t.), him. 138

19 Jswah Adriana, "Perubahan bunyi pada bacaan-bacaan Gharib dalam Al-Qur'an menurut tinjauan fonologi Arab,"
Jurnal Bahasa dan Sastra Vol.1 ,(2017), h.67.

"' Ahmad Fathoni, "Ragam Qiraat Al-Qur'an," Jurnal Suhuf Vol.2 ,No.1 (2009), h.58.
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word L s 12

In the language of the rules, namely the replacement of vowels in BAF, namely the
replacement of the vowel ai to e, This phenomenon is called Imalah with certain provisions,
among others, That "alif" originates from the letter " ya' "as seen in the word "s»" which
follows the " =" pattern, similar to "s_<4" and others.!'® This demonstrates an interaction
between linguistic rules and the Qira'at traditions, wherein the two complement each other.
Arabic language rules as an explanation of the linguistic reasons why a lafadz can be read
as imalah in a particular history. The authentic history is proof that it is permissible to read
faith based on the Prophet Muhammad SAW. Examples include the reading of Imalah

which has been put forward by Imam Kisa'i and Imam Hamzah.

Imam Hamzah recites with Imalah on the middle radical ain fiil of ten past-tense verbs,

including words such as <t ¢! <& and others.

Imam Kisa'i reads Imalah on ha' ta'nits and the letter before it at the time of waqf which is

located after the fifteen letters.
Imam Hamzah and Imam Kisa'i who read at the opening of the letter (JV) in five letters.'*

Thus, there is evidence that the Imalah recitation adheres to authentic narrations ,
whereas the alternative reading does not conform to linguistic rules (the sciences of arabic

grammar and arabic morphology).

An explanation of Imam al-Suyuti's methodology in the book Al-Itqan fi 'Ulum al-Qur'an,

in which he cites the views of Imam Abu 'Amr al-Dani.

ol 3 o153l 3 a8 e A Cas5a (e s 8 0 Y o) 580 Al 2 08

dm\éc_aw,}\n@uuy\‘;w

12 Ahmad Sayuti Anshari Nasution,"Pelepasan dan penggantian bunyi bahasa Arab," Jurnal Adabiyyat Vol.XIV,
No.1 (2015),h.124.

13 1bid, 134

14 Jalal al-Din ‘Abd al-Rahman ibn Abi Bakr al-Suyuti, Al-Itqan fi ‘Ulum al-Qur’an, tahqiq Muhammad Salim
Hashim (Beirut: Dar al-Kutub al-‘Ilmiyyabh, t.t.), him. 141
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This means that Quranic reciters do not employ the letters of the Quran based on
the most common linguistic usage or what best aligns with the rules of Arabic grammar
(qiyas). However, they are based on which one has the strongest atsar and the most

authentic history,
i) sl el 8 25 Rackia 2 52 580 G 4 5088 5 880 (8 W2 A 41500 i 1)

And if a narration is authentic, it must not be rejected on the grounds that it conflicts with
the rules of the Arabic language. For indeed, the Qira'ah is a Sunnah that must be followed,
accepted as obligatory, and adopted as a guide. Regarding this view, Imam al-Suyuti also

R TEAL

held the opinion that the Qira'ah ndagis A

Ao R B ) 08 el 3 05 (e Al b slall 4 el 7 AT 1A

This opinion was also agreed with by Imam Al-Baihaqi.'>

15 Ibid, 259-260
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C. Conclusion

Based on the discussion above, it can be understood that imalah is one of the
variations of Qur’anic recitation (qgira’at) that has a basis in authentic transmission
and chains of narration (sanad). Linguistically, imalah refers to the tendency of the
sound of fathah or alif to incline toward the sound of ya’. The occurrence of imalah can
be influenced by several linguistic factors, such as the origin of alif from ya’, the
presence of kasrah, phonetic harmony, and other factors.

The relationship between linguistic rules and gira’at transmission shows that the
two are interconnected. Linguistic rules can be used to explain the reasons and
characteristics of the sounds in imalah, while transmission serves as the primary basis for
determining whether a particular recitation is acceptable. Therefore, linguistic rules cannot
be used as a basis for rejecting a gira’at that has an authentic transmission.

Thus, in determining the rules of imalah, gira’at transmission takes precedence over
linguistic rules. The differences in recitation practiced by the gira’at scholars, such as
Hamzah, al-Kisa’i, Abu ‘Amr, and Warsh, demonstrate variations in recitation that have
been transmitted through established qira’at traditions. Linguistic rules then function as a
means of understanding and explaining these phenomena, rather than as the primary

determinant of the validity of a recitation.
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